Reading Selection from the LEVIATHAN (1651)
Chapter 5: Reason and Science

Right Reason Where

And as in Arithmetique, unpractised men must, and Professors

themselves may often erre, and cast up false; so also in any

other subject of Reasoning, the ablest, most attentive, and most

practised men, may deceive themselves, and inferre false Conclusions;

Not but that Reason it selfe is always Right Reason, as well as

Arithmetique is a certain and infallible art: But no one mans Reason,

nor the Reason of any one number of men, makes the certaintie;

no more than an account is therefore well cast up, because a great

many men have unanimously approved it.  And therfore, as when

there is a controversy in an account, the parties must by their

own accord, set up for right Reason, the Reason of some Arbitrator,

or Judge, to whose sentence they will both stand, or their

controversie must either come to blowes, or be undecided,

for want of a right Reason constituted by Nature; so is it also

in all debates of what kind soever: And when men that think themselves

wiser than all others, clamor and demand right Reason for judge;

yet seek no more, but that things should be determined, by no other

mens reason but their own, it is as intolerable in the society of men,

as it is in play after trump is turned, to use for trump on every occasion,

that suite whereof they have most in their hand.  For they do nothing els,

that will have every of their passions, as it comes to bear sway in them,

to be taken for right Reason, and that in their own controversies:

bewraying their want of right Reason, by the claym they lay to it.

The Use Of Reason

The Use and End of Reason, is not the finding of the summe,

and truth of one, or a few consequences, remote from the first

definitions, and settled significations of names; but to begin

at these; and proceed from one consequence to another.  For there can

be no certainty of the last Conclusion, without a certainty of all those

Affirmations and Negations, on which it was grounded, and inferred.

As when a master of a family, in taking an account, casteth up

the summs of all the bills of expence, into one sum; and not regarding

how each bill is summed up, by those that give them in account;

nor what it is he payes for; he advantages himselfe no more,

than if he allowed the account in grosse, trusting to every

of the accountants skill and honesty; so also in Reasoning of

all other things, he that takes up conclusions on the trust of Authors,

and doth not fetch them from the first Items in every Reckoning,

(which are the significations of names settled by definitions),

loses his labour; and does not know any thing; but onely beleeveth.

Of Error And Absurdity

When a man reckons without the use of words, which may be done

in particular things, (as when upon the sight of any one thing,

wee conjecture what was likely to have preceded, or is likely

to follow upon it;) if that which he thought likely to follow,

followes not; or that which he thought likely to have preceded it,

hath not preceded it, this is called ERROR; to which even the most

prudent men are subject.  But when we Reason in Words of generall

signification, and fall upon a generall inference which is false;

though it be commonly called Error, it is indeed an ABSURDITY,

or senseless Speech.  For Error is but a deception, in presuming

that somewhat is past, or to come; of which, though it were not past,

or not to come; yet there was no impossibility discoverable.

But when we make a generall assertion, unlesse it be a true one,

the possibility of it is unconceivable.  And words whereby

we conceive nothing but the sound, are those we call Absurd,

insignificant, and Non-sense.  And therefore if a man should

talk to me of a Round Quadrangle; or Accidents Of Bread In Cheese;

or Immaterial Substances; or of A Free Subject; A Free Will;

or any Free, but free from being hindred by opposition, I should not

say he were in an Errour; but that his words were without meaning;

that is to say, Absurd.

Chapter 11: The Difference of Manners

What Is Here Meant By Manners

By MANNERS, I mean not here, Decency of behaviour; as how one man

should salute another, or how a man should wash his mouth, or pick

his teeth before company, and such other points of the Small Morals;

But those qualities of man-kind, that concern their living together

in Peace, and Unity.  To which end we are to consider, that the Felicity

of this life, consisteth not in the repose of a mind satisfied.

For there is no such Finis Ultimus, (utmost ayme,) nor Summum

Bonum, (greatest good,) as is spoken of in the Books of the old

Morall Philosophers.  Nor can a man any more live, whose Desires

are at an end, than he, whose Senses and Imaginations are at a stand.

Felicity is a continuall progresse of the desire, from one object

to another; the attaining of the former, being still but the way

to the later.  The cause whereof is, That the object of mans desire,

is not to enjoy once onely, and for one instant of time; but to

assure for ever, the way of his future desire.  And therefore the

voluntary actions, and inclinations of all men, tend, not only to

the procuring, but also to the assuring of a contented life;

and differ onely in the way: which ariseth partly from the diversity

of passions, in divers men; and partly from the difference of

the knowledge, or opinion each one has of the causes, which produce

the effect desired.

A Restlesse Desire Of Power, In All Men

So that in the first place, I put for a generall inclination of

all mankind, a perpetuall and restlesse desire of Power after power,

that ceaseth onely in Death.  And the cause of this, is not alwayes

that a man hopes for a more intensive delight, than he has already

attained to; or that he cannot be content with a moderate power:

but because he cannot assure the power and means to live well,

which he hath present, without the acquisition of more.  And from hence

it is, that Kings, whose power is greatest, turn their endeavours

to the assuring it a home by Lawes, or abroad by Wars: and when

that is done, there succeedeth a new desire; in some, of Fame from

new Conquest; in others, of ease and sensuall pleasure; in others,

of admiration, or being flattered for excellence in some art,

or other ability of the mind.

Love Of Contention From Competition

Competition of Riches, Honour, command, or other power, enclineth

to Contention, Enmity, and War: because the way of one Competitor,

to the attaining of his desire, is to kill, subdue, supplant,

or repell the other.  Particularly, competition of praise,

enclineth to a reverence of Antiquity.  For men contend with the living,

not with the dead; to these ascribing more than due, that they may

obscure the glory of the other.

Civil Obedience From Love Of Ease

Desire of Ease, and sensuall Delight, disposeth men to obey

a common Power: because by such Desires, a man doth abandon the

protection might be hoped for from his own Industry, and labour.

From Feare Of Death Or Wounds

Fear of Death, and Wounds, disposeth to the same; and for the

same reason.  On the contrary, needy men, and hardy, not contented

with their present condition; as also, all men that are ambitious

of Military command, are enclined to continue the causes of warre;

and to stirre up trouble and sedition: for there is no honour

Military but by warre; nor any such hope to mend an ill game,

as by causing a new shuffle.

And From Love Of Arts

Desire of Knowledge, and Arts of Peace, enclineth men to obey a

common Power: For such Desire, containeth a desire of leasure;

and consequently protection from some other Power than their own.

Love Of Vertue, From Love Of Praise

Desire of Praise, disposeth to laudable actions, such as please

them whose judgement they value; for of these men whom we contemn,

we contemn also the Praises.  Desire of Fame after death does the same.

And though after death, there be no sense of the praise given us

on Earth, as being joyes, that are either swallowed up in the

unspeakable joyes of Heaven, or extinguished in the extreme

torments of Hell: yet is not such Fame vain; because men have

a present delight therein, from the foresight of it, and of the

benefit that may rebound thereby to their posterity: which though

they now see not, yet they imagine; and any thing that is pleasure

in the sense, the same also is pleasure in the imagination.

Hate, From Difficulty Of Requiting Great Benefits

To have received from one, to whom we think our selves equall,

greater benefits than there is hope to Requite, disposeth to

counterfiet love; but really secret hatred; and puts a man into

the estate of a desperate debtor, that in declining the sight

of his creditor, tacitely wishes him there, where he might never

see him more.  For benefits oblige; and obligation is thraldome;

which is to ones equall, hateful.  But to have received benefits

from one, whom we acknowledge our superiour, enclines to love;

because the obligation is no new depession: and cheerfull

acceptation, (which men call Gratitude,) is such an honour done

to the obliger, as is taken generally for retribution.  Also to

receive benefits, though from an equall, or inferiour, as long as

there is hope of requitall, disposeth to love: for in the intention

of the receiver, the obligation is of ayd, and service mutuall;

from whence proceedeth an Emulation of who shall exceed in benefiting;

the most noble and profitable contention possible; wherein the victor

is pleased with his victory, and the other revenged by confessing it.

Chapter 13: Of the Natural Condition of Mankind as concerning their Felicity and Misery

Nature hath made men so equall, in the faculties of body, and mind;

as that though there bee found one man sometimes manifestly

stronger in body, or of quicker mind then another; yet when

all is reckoned together, the difference between man, and man,

is not so considerable, as that one man can thereupon claim to

himselfe any benefit, to which another may not pretend, as well as he.

For as to the strength of body, the weakest has strength enough to

kill the strongest, either by secret machination, or by confederacy

with others, that are in the same danger with himselfe.

And as to the faculties of the mind, (setting aside the arts grounded

upon words, and especially that skill of proceeding upon generall,

and infallible rules, called Science; which very few have,

and but in few things; as being not a native faculty, born with us;

nor attained, (as Prudence,) while we look after somewhat els,)

I find yet a greater equality amongst men, than that of strength.

For Prudence, is but Experience; which equall time, equally bestowes

on all men, in those things they equally apply themselves unto.

That which may perhaps make such equality incredible, is but

a vain conceipt of ones owne wisdome, which almost all men

think they have in a greater degree, than the Vulgar; that is,

than all men but themselves, and a few others, whom by Fame,

or for concurring with themselves, they approve.  For such is the

nature of men, that howsoever they may acknowledge many others

to be more witty, or more eloquent, or more learned; Yet they will

hardly believe there be many so wise as themselves: For they see

their own wit at hand, and other mens at a distance.  But this proveth

rather that men are in that point equall, than unequall.  For there is

not ordinarily a greater signe of the equall distribution of any thing,

than that every man is contented with his share.

From Equality Proceeds Diffidence

From this equality of ability, ariseth equality of hope in the

attaining of our Ends.  And therefore if any two men desire

the same thing, which neverthelesse they cannot both enjoy,

they become enemies; and in the way to their End, (which is principally

their owne conservation, and sometimes their delectation only,)

endeavour to destroy, or subdue one an other.  And from hence

it comes to passe, that where an Invader hath no more to feare,

than an other mans single power; if one plant, sow, build,

or possesse a convenient Seat, others may probably be expected

to come prepared with forces united, to dispossesse, and deprive him,

not only of the fruit of his labour, but also of his life, or liberty.

And the Invader again is in the like danger of another.

From Diffidence Warre

And from this diffidence of one another, there is no way for any man

to secure himselfe, so reasonable, as Anticipation; that is, by force,

or wiles, to master the persons of all men he can, so long,

till he see no other power great enough to endanger him: And this is

no more than his own conservation requireth, and is generally allowed.

Also because there be some, that taking pleasure in contemplating

their own power in the acts of conquest, which they pursue farther

than their security requires; if others, that otherwise would be glad

to be at ease within modest bounds, should not by invasion

increase their power, they would not be able, long time, by standing

only on their defence, to subsist.  And by consequence, such augmentation

of dominion over men, being necessary to a mans conservation,

it ought to be allowed him.

Againe, men have no pleasure, (but on the contrary a great deale

of griefe) in keeping company, where there is no power able to

over-awe them all.  For every man looketh that his companion should

value him, at the same rate he sets upon himselfe: And upon all

signes of contempt, or undervaluing, naturally endeavours,

as far as he dares (which amongst them that have no common power,

to keep them in quiet, is far enough to make them destroy each other,)

to extort a greater value from his contemners, by dommage;

and from others, by the example.

So that in the nature of man, we find three principall causes

of quarrel.  First, Competition; Secondly, Diffidence; Thirdly, Glory.

The first, maketh men invade for Gain; the second, for Safety;

and the third, for Reputation.  The first use Violence, to make

themselves Masters of other mens persons, wives, children, and cattell;

the second, to defend them; the third, for trifles, as a word,

a smile, a different opinion, and any other signe of undervalue,

either direct in their Persons, or by reflexion in their Kindred,

their Friends, their Nation, their Profession, or their Name.

Out Of Civil States,

There Is Alwayes Warre Of Every One Against Every One

Hereby it is manifest, that during the time men live without

a common Power to keep them all in awe, they are in that condition

which is called Warre; and such a warre, as is of every man,

against every man.  For WARRE, consisteth not in Battell onely,

or the act of fighting; but in a tract of time, wherein the Will

to contend by Battell is sufficiently known: and therefore the

notion of Time, is to be considered in the nature of Warre;

as it is in the nature of Weather.  For as the nature of Foule weather,

lyeth not in a showre or two of rain; but in an inclination thereto

of many dayes together: So the nature of War, consisteth not

in actuall fighting; but in the known disposition thereto,

during all the time there is no assurance to the contrary.

All other time is PEACE.

The Incommodites Of Such A War

Whatsoever therefore is consequent to a time of Warre, where every

man is Enemy to every man; the same is consequent to the time,

wherein men live without other security, than what their own strength,

and their own invention shall furnish them withall.  In such condition,

there is no place for Industry; because the fruit thereof is uncertain;

and consequently no Culture of the Earth; no Navigation, nor use

of the commodities that may be imported by Sea; no commodious

Building; no Instruments of moving, and removing such things

as require much force; no Knowledge of the face of the Earth;

no account of Time; no Arts; no Letters; no Society; and which is

worst of all, continuall feare, and danger of violent death;

And the life of man, solitary, poore, nasty, brutish, and short.

Chapter 17: Of the Causes, Generation, and Definition of a Commonwealth

The End Of Common-wealth, Particular Security

The finall Cause, End, or Designe of men, (who naturally love Liberty,

and Dominion over others,) in the introduction of that restraint

upon themselves, (in which wee see them live in Common-wealths,)

is the foresight of their own preservation, and of a more contented

life thereby; that is to say, of getting themselves out from that

miserable condition of Warre, which is necessarily consequent

(as hath been shewn) to the naturall Passions of men, when there is

no visible Power to keep them in awe, and tye them by feare of

punishment to the performance of their Covenants, and observation of

these Lawes of Nature set down in the fourteenth and fifteenth Chapters.

Which Is Not To Be Had From The Law Of Nature:

For the Lawes of Nature (as Justice, Equity, Modesty, Mercy,

and (in summe) Doing To Others, As Wee Would Be Done To,) if themselves,

without the terrour of some Power, to cause them to be observed,

are contrary to our naturall Passions, that carry us to Partiality,

Pride, Revenge, and the like.  And Covenants, without the Sword,

are but Words, and of no strength to secure a man at all.

Therefore notwithstanding the Lawes of Nature, (which every one hath

then kept, when he has the will to keep them, when he can do it safely,)

if there be no Power erected, or not great enough for our security;

every man will and may lawfully rely on his own strength and art,

for caution against all other men.  And in all places, where men

have lived by small Families, to robbe and spoyle one another,

has been a Trade, and so farre from being reputed against the Law

of Nature, that the greater spoyles they gained, the greater was

their honour; and men observed no other Lawes therein, but the Lawes

of Honour; that is, to abstain from cruelty, leaving to men their lives,

and instruments of husbandry.  And as small Familyes did then; so now

do Cities and Kingdomes which are but greater Families (for their

own security) enlarge their Dominions, upon all pretences of danger,

and fear of Invasion, or assistance that may be given to Invaders,

endeavour as much as they can, to subdue, or weaken their neighbours,

by open force, and secret arts, for want of other Caution, justly;

and are rememdbred for it in after ages with honour.

Nor From The Conjunction Of A Few Men Or Familyes

Nor is it the joyning together of a small number of men, that gives

them this security; because in small numbers, small additions on the

one side or the other, make the advantage of strength so great,

as is sufficient to carry the Victory; and therefore gives encouragement

to an Invasion.  The Multitude sufficient to confide in for our Security,

is not determined by any certain number, but by comparison with

the Enemy we feare; and is then sufficient, when the odds of the Enemy

is not of so visible and conspicuous moment, to determine the event

of warre, as to move him to attempt.

Nor From A Great Multitude, Unlesse Directed

By One Judgement:

And be there never so great a Multitude; yet if their actions

be directed according to their particular judgements, and particular

appetites, they can expect thereby no defence, nor protection,

neither against a Common enemy, nor against the injuries of one another.

For being distracted in opinions concerning the best use and

application of their strength, they do not help, but hinder one another;

and reduce their strength by mutuall opposition to nothing:

whereby they are easily, not onely subdued by a very few that

agree together; but also when there is no common enemy, they make warre

upon each other, for their particular interests.  For if we could

suppose a great Multitude of men to consent in the observation of Justice,

and other Lawes of Nature, without a common Power to keep them all in awe;

we might as well suppose all Man-kind to do the same; and then

there neither would be nor need to be any Civill Government,

or Common-wealth at all; because there would be Peace without subjection.

And That Continually

Nor is it enough for the security, which men desire should

last all the time of their life, that they be governed,

and directed by one judgement, for a limited time; as in one Battell,

or one Warre.  For though they obtain a Victory by their unanimous

endeavour against a forraign enemy; yet afterwards, when either

they have no common enemy, or he that by one part is held for

an enemy, is by another part held for a friend, they must needs

by the difference of their interests dissolve, and fall again

into a Warre amongst themselves.

Why Certain Creatures Without Reason, Or Speech,

Do Neverthelesse Live In Society, Without

Any Coercive Power

It is true, that certain living creatures, as Bees, and Ants,

live sociably one with another, (which are therefore by Aristotle

numbred amongst Politicall creatures;) and yet have no other direction,

than their particular judgements and appetites; nor speech,

whereby one of them can signifie to another, what he thinks

expedient for the common benefit: and therefore some man may perhaps

desire to know, why Man-kind cannot do the same.  To which I answer,

First, that men are continually in competition for Honour and Dignity,

which these creatures are not; and consequently amongst men there

ariseth on that ground, Envy and Hatred, and finally Warre;

but amongst these not so.

Secondly, that amongst these creatures, the Common good differeth not

from the Private; and being by nature enclined to their private,

they procure thereby the common benefit.  But man, whose Joy

consisteth in comparing himselfe with other men, can relish nothing

but what is eminent.

Thirdly, that these creatures, having not (as man) the use of reason,

do not see, nor think they see any fault, in the administration

of their common businesse: whereas amongst men, there are very many,

that thinke themselves wiser, and abler to govern the Publique,

better than the rest; and these strive to reforme and innovate,

one this way, another that way; and thereby bring it into Distraction

and Civill warre.

Fourthly, that these creatures, though they have some use of voice,

in making knowne to one another their desires, and other affections;

yet they want that art of words, by which some men can represent

to others, that which is Good, in the likenesse of Evill; and Evill,

in the likenesse of Good; and augment, or diminish the apparent

greatnesse of Good and Evill; discontenting men, and troubling their

Peace at their pleasure.

Fiftly, irrationall creatures cannot distinguish betweene Injury,

and Dammage; and therefore as long as they be at ease, they are not

offended with their fellowes: whereas Man is then most troublesome,

when he is most at ease: for then it is that he loves to shew his Wisdome,

and controule the Actions of them that governe the Common-wealth.

Lastly, the agreement of these creatures is Naturall; that of men,

is by Covenant only, which is Artificiall: and therefore it is no wonder

if there be somewhat else required (besides Covenant) to make their

Agreement constant and lasting; which is a Common Power, to keep them

in awe, and to direct their actions to the Common Benefit.

The Generation Of A Common-wealth

The only way to erect such a Common Power, as may be able to defend

them from the invasion of Forraigners, and the injuries of one another,

and thereby to secure them in such sort, as that by their owne industrie,

and by the fruites of the Earth, they may nourish themselves

and live contentedly; is, to conferre all their power and strength

upon one Man, or upon one Assembly of men, that may reduce all their

Wills, by plurality of voices, unto one Will: which is as much as to say,

to appoint one man, or Assembly of men, to beare their Person;

and every one to owne, and acknowledge himselfe to be Author of

whatsoever he that so beareth their Person, shall Act, or cause

to be Acted, in those things which concerne the Common Peace

and Safetie; and therein to submit their Wills, every one to his Will,

and their Judgements, to his Judgment.  This is more than Consent,

or Concord; it is a reall Unitie of them all, in one and the same Person,

made by Covenant of every man with every man, in such manner,

as if every man should say to every man, "I Authorise and give up

my Right of Governing my selfe, to this Man, or to this Assembly of men,

on this condition, that thou give up thy Right to him, and Authorise

all his Actions in like manner."  This done, the Multitude so united

in one Person, is called a COMMON-WEALTH, in latine CIVITAS.

This is the Generation of that great LEVIATHAN, or rather (to speake more reverently) of that Mortall God, to which wee owe under the Immortall God,

our peace and defence.  For by this Authoritie, given him by every

particular man in the Common-Wealth, he hath the use of so much

Power and Strength conferred on him, that by terror thereof,

he is inabled to forme the wills of them all, to Peace at home,

and mutuall ayd against their enemies abroad.

The Definition Of A Common-wealth

And in him consisteth the Essence of the Common-wealth; which

(to define it,) is "One Person, of whose Acts a great Multitude,

by mutuall Covenants one with another, have made themselves every one

the Author, to the end he may use the strength and means of them all,

as he shall think expedient, for their Peace and Common Defence."

Soveraigne, And Subject, What

And he that carryeth this Person, as called SOVERAIGNE, and said

to have Soveraigne Power; and every one besides, his SUBJECT.

The attaining to this Soveraigne Power, is by two wayes.

One, by Naturall force; as when a man maketh his children,

to submit themselves, and their children to his government,

as being able to destroy them if they refuse, or by Warre subdueth

his enemies to his will, giving them their lives on that condition.

The other, is when men agree amongst themselves, to submit to some Man,

or Assembly of men, voluntarily, on confidence to be protected

by him against all others.  This later, may be called a Politicall

Common-wealth, or Common-wealth by Institution; and the former,

a Common-wealth by Acquisition.  And first, I shall speak

of a Common-wealth by Institution.

Chapter 21: Of the Liberty of Subjects (selection)
Liberty And Necessity Consistent

Liberty and Necessity are Consistent: As in the water, that hath

not only Liberty, but a Necessity of descending by the Channel:

so likewise in the Actions which men voluntarily doe; which

(because they proceed from their will) proceed from Liberty;

and yet because every act of mans will, and every desire,

and inclination proceedeth from some cause, which causes in

a continuall chaine (whose first link in the hand of God the

first of all causes) proceed from Necessity.  So that to him

that could see the connexion of those causes, the Necessity of

all mens voluntary actions, would appeare manifest.  And therefore God,

that seeth, and disposeth all things, seeth also that the Liberty

of man in doing what he will, is accompanied with the Necessity

of doing that which God will, & no more, nor lesse.  For though

men may do many things, which God does not command, nor is

therefore Author of them; yet they can have no passion, nor appetite

to any thing, of which appetite Gods will is not the cause.

And did not his will assure the Necessity of mans will, and

consequently of all that on mans will dependeth, the Liberty of men

would be a contradiction, and impediment to the omnipotence and

Liberty of God.  And this shall suffice, (as to the matter in hand)

of that naturall Liberty, which only is properly called Liberty.

Artificiall Bonds, Or Covenants

But as men, for the atteyning of peace, and conservation of

themselves thereby, have made an Artificiall Man, which we call

a Common-wealth; so also have they made Artificiall Chains,

called Civill Lawes, which they themselves, by mutuall covenants,

have fastned at one end, to the lips of that Man, or Assembly,

to whom they have given the Soveraigne Power; and at the other end

to their own Ears.  These Bonds in their own nature but weak,

may neverthelesse be made to hold, by the danger, though not

by the difficulty of breaking them.

Chapter 29: Of those things that weaken, or tend to the Dissolution of a Commonwealth (selection)
From Their Imperfect Institution

Though nothing can be immortall, which mortals make; yet, if men had

the use of reason they pretend to, their Common-wealths might be secured,

at least, from perishing by internall diseases.  For by the nature

of their Institution, they are designed to live, as long as Man-kind,

or as the Lawes of Nature, or as Justice it selfe, which gives them life.

Therefore when they come to be dissolved, not by externall violence,

but intestine disorder, the fault is not in men, as they are the Matter;

but as they are the Makers, and orderers of them.  For men, as they

become at last weary of irregular justling, and hewing one another,

and desire with all their hearts, to conforme themselves into one firme

and lasting edifice; so for want, both of the art of making fit Laws,

to square their actions by, and also of humility, and patience,

to suffer the rude and combersome points of their present greatnesse

to be taken off, they cannot without the help of a very able Architect,

be compiled, into any other than a crasie building, such as hardly

lasting out their own time, must assuredly fall upon the heads

of their posterity.

Amongst the Infirmities therefore of a Common-wealth, I will reckon

in the first place, those that arise from an Imperfect Institution,

and resemble the diseases of a naturall body, which proceed from

a Defectuous Procreation.

Want Of Absolute Power

Of which, this is one, "That a man to obtain a Kingdome, is sometimes

content with lesse Power, than to the Peace, and defence of the

Common-wealth is necessarily required." From whence it commeth to passe,

that when the exercise of the Power layd by, is for the publique safety

to be resumed, it hath the resemblance of as unjust act; which disposeth

great numbers of men (when occasion is presented) to rebell;

In the same manner as the bodies of children, gotten by diseased parents,

are subject either to untimely death, or to purge the ill quality,

derived from their vicious conception, by breaking out into

biles and scabbs.  And when Kings deny themselves some such

necessary Power, it is not alwayes (though sometimes) out of

ignorance of what is necessary to the office they undertake;

but many times out of a hope to recover the same again at their pleasure:

Wherein they reason not well; because such as will hold them

to their promises, shall be maintained against them by forraign

Common-wealths; who in order to the good of their own Subjects

let slip few occasions to Weaken the estate of their Neighbours.

So was Thomas Beckett Archbishop of Canterbury, supported against

Henry the Second, by the Pope; the subjection of Ecclesiastiques

to the Common-wealth, having been dispensed with by William

the Conqueror at his reception, when he took an Oath, not to

infringe the liberty of the Church.  And so were the Barons,

whose power was by William Rufus (to have their help in transferring

the Succession from his Elder brother, to himselfe,) encreased

to a degree, inconsistent with the Soveraign Power, maintained in

their Rebellion against King John, by the French.  Nor does this happen

in Monarchy onely.  For whereas the stile of the antient Roman

Common-wealth, was, The Senate, and People of Rome; neither Senate,

nor People pretended to the whole Power; which first caused

the seditions, of Tiberius Gracchus, Caius Gracchus, Lucius Saturnius,

and others; and afterwards the warres between the Senate and the People,

under Marius and Sylla; and again under Pompey and Caesar,

to the Extinction of their Democraty, and the setting up of Monarchy.

The people of Athens bound themselves but from one onely Action;

which was, that no man on pain of death should propound the

renewing of the warre for the Island of Salamis; And yet thereby,

if Solon had not caused to be given out he was mad, and afterwards

in gesture and habit of a mad-man, and in verse, propounded it

to the People that flocked about him, they had had an enemy

perpetually in readinesse, even at the gates of their Citie;

such dammage, or shifts, are all Common-wealths forced to,

that have their Power never so little limited.

Private Judgement Of Good and Evill

In the second place, I observe the Diseases of a Common-wealth,

that proceed from the poyson of seditious doctrines; whereof one is,

"That every private man is Judge of Good and Evill actions."

This is true in the condition of meer Nature, where there are no

Civill Lawes; and also under Civill Government, in such cases as are not

determined by the Law.  But otherwise, it is manifest, that the measure

of Good and Evill actions, is the Civill Law; and the Judge the

Legislator, who is alwayes Representative of the Common-wealth.

From this false doctrine, men are disposed to debate with themselves,

and dispute the commands of the Common-wealth; and afterwards to obey,

or disobey them, as in their private judgements they shall think fit.

Whereby the Common-wealth is distracted and Weakened.

Erroneous Conscience

Another doctrine repugnant to Civill Society, is, that "Whatsoever a man

does against his Conscience, is Sinne;" and it dependeth on

the presumption of making himself judge of Good and Evill.

For a mans Conscience, and his Judgement is the same thing;

and as the Judgement, so also the Conscience may be erroneous.

Therefore, though he that is subject to no Civill Law, sinneth in all

he does against his Conscience, because he has no other rule

to follow but his own reason; yet it is not so with him that lives

in a Common-wealth; because the Law is the publique Conscience,

by which he hath already undertaken to be guided.  Otherwise in

such diversity, as there is of private Consciences, which are but

private opinions, the Common-wealth must needs be distracted,

and no man dare to obey the Soveraign Power, farther than it

shall seem good in his own eyes.

PAGE  
1

